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In the United States too, the Queen's death evoked widespread sympathy and interest, and expressions of solidarity with Britain. Commemorative sermons were preached in many New York churches, and the day of the funeral was also marked with numerous special services. 5 Protestant sentiment. King and prelate were agreed on wanting to avoid damaging controversy on 'a great national occasion'. 7 Then on 14 February 1901, when first opening Parliament Edward VII was obliged publicly to make the Protestant accession declaration declaring Roman Catholic beliefs to be 'superstitious and idolatrous … without any evasion, equivocation or mental reservation whatsoever.' 8 The wording, which was clearly offensive to Catholics but had of course not been used since Victoria's accession in 1837, appears to surprised many people, not least the King himself. Hence later in 1901 there were parliamentary moves to revise the declaration in good time for next accession. At that point however, there was a vigorous public campaign to oppose any change, and the government, busy with more immediately pressing issues, let the matter drop for the moment. The issue revived in 1910 when
Edward VII died and his successor discretely let it be known that he would not be prepared to make the declaration in its existing form. Accordingly change was now inevitable, but when it was made it still excited considerable controversy. 9 In the meantime the Protestant identity of the monarchy continued to be affirmed, notably by The rationale for this article is thus two-fold. It is postulated that awareness of the legacy of historic Protestant-Catholic divisions in the European and North Atlantic world provides relevant context for understanding the depth and breadth of contemporary hostility to Muslims. At the same the Protestant-Catholic divide itself remains, albeit in some respects in secularized form, a significant cultural, social and political fissure in both Europe and North America. There is thus a double potential benefit to be derived from seeking to integrate analysis of the past with that of the contemporary situation.
There is a burgeoning literature on contemporary Islamophobia. 13 By contrast 'normal' human relationships, and also contributed to poverty and disorder. Thus the celibacy of priests and nuns was portrayed as unnatural, or worse as a hypocritical cover for secret vice. The confessional was perceived as a gross intrusion into marital and family relationships, and also as a means for lascivious priests to seduce suggestible young women. These four categories were very much interlinked, to the extent that a single stimulus could evoke a wide range of different responses. It should also be noted that some aspects of anti-Catholicism, especially social-cultural anti-Catholicism, expressed attitudes shared by anti-clericals in Catholic countries.
While constitutional-national anti-Catholicism could engender isolationist mentalities, it also stimulated international Protestant solidarity, a tendency also encouraged by the sense of spiritual affinities inspired by theological anti-Catholicism.
International networks were important in the early spread of the Protestant Reformation, and they revived substantially in the nineteenth century. Such ties were facilitated, when as in the case of Britain and the United States, shared language facilitated the exchange of literature and personnel, but they also transcended language barriers. 34 In a sermon in the same month, Bacon also drew an explicit analogy between the diversity of Protestantism and the constitutional arrangements of the United States:
As in the confederacy of these states, each state is sovereign in its proper jurisdiction, and seems to be independent…; so in the great body of Protestant Christendom, each particular community regulates its own affairs in its own way, without reference to the will of any apostolic see or any conclave of cardinals, -and those who, reasoning upon Romanizing principles, and looking only at the surface, can conceive of no unity where there is liberty and consequent diversity of forms, imagine that Protestantism must perish in its own divisions. But in the presence of a foreign and especially of a hostile power, these states are one… So Protestant Christianity, with all its varieties of form, when it arrays itself for action against the common enemy, is one; and in the presence of Pagan, Mohammedan, or persecuting Papist, these distinctions and diversities are merged and forgotten. "One and indivisible," was the motto of a republic without libertya republic of atheism and of massacre. "E Pluribus Unum," is the motto of that great expanding Union which spreads its protection over our freedom.
The essential quality of Protestant unity must be 'unity in diversity'. In the twentieth century on the face of it anti-Catholicism appeared in some respects a more persistent political force in the United States than in Europe. In the 1928 presidential election the Democratic nomination went to the Catholic Governor of New York, Al Smith. This seeming victory for tolerance rapidly turned sour when, in the face of a sustained anti-Catholic campaign, Smith lost badly in the national election to the Republican, Herbert Hoover. While Smith's religion was not the only factor contributing to his defeat it was certainly a major one. 58 Certainly the experience of 1928 left a persistent consensus that the nomination of a Catholic for the presidency was likely to be electorally suicidal, a taboo that was not challenged successfully until John F. Kennedy was elected in 1960. Even then, however, Kennedy had had to take great care to present himself as a secular rather than devout Catholic, and certainly one independent of clerical influence. 59 Half a century later he remains the only Catholic constitution was not repealed until the 1960s. 60 There was hence still fertile soil for suspicion of a Catholic-dominated Europe.
Moreover, from a Protestant perspective, the policies and pronouncements of the Papacy continued to give grounds for concern. For example, in the First World War, Benedict XV's endeavours to mediate between the warring powers were subjected to distortion and misrepresentation by all parties. 61 Since the Second World War the papacy has developed an increasingly spiritual conception of Europe, culminating at the end of the twentieth century with John Paul II's vision of a rechristianized Europe becoming a vehicle of salvation for humanity. 62 Benedict XVI's similar advocacy of a return to the Christian roots of European civilization is apt to look suspect from a Protestant point of view because that call is framed in distinctively Catholic terms. and effective dialogue such problems can be mitigated or even removed. 75 For mid-nineteenth century advocates of Protestant unity, the maintenance of diversity was an essential corollary. They presented a vision of 'unity in diversity' as at odds with on the one hand the perceived 'unity in uniformity' of the Roman Catholic Church. 76 They thus saw any all-encompassing religio-political structure as inherently not only unattainable but also as thoroughly undesirable. In conclusion it is instructive to revisit the comparison between historic Protestant-Catholic tensions contemporary Islamophobia. This article has highlighted some of the complexities of historic anti-Catholicism, a diverse phenomenon, which both shows significant continuities across time and adaptations to changing contexts. It therefore, despite obvious ideological differences, had much in common with Islamophobia, as it is characterised by the best recent scholarship. 77 There is also a revealing irony in the mismatch between an Islamophobic stereotype that has much in common with the hostile stereotype of Roman Catholicism -as monolithic and authoritarian -and the 'Protestant' reality of enormous internal diversity among Muslims. 79 Of course the Roman Catholic Church itself, with all its internal tensions, was never the united phalanx perceived by its opponents, but nevertheless its hierarchical structure and ultimate centralization in Rome suggested some outward consistency with the image. Muslims though lack any central authority, Finally, one of the remarkable features of nineteenth and early twentieth-century Protestant-Catholic tensions was the extent to which in an age before radio and television, let alone the internet, developments in different countries and continents showed close parallels and interconnections. In recent years such interconnectedness has acquired greater intensity and immediacy in an age when horrified television viewers around the world could watch the unfolding of events on 9/11, or the plan of a hitherto obscure pastor in Florida to burn the Qu'rān could be deemed immediately to endanger the lives of soldiers in Afghanistan. 80 There has indeed been a qualitative shift from internationalism to globalization. 81 Nevertheless, the evidence of the strength of international links and networks in much earlier periods points to the fundamental importance of developing a transatlantic historical perspective if the nature and significance of religious tensions in contemporary Europe are to be effectively understood. Although he got many things wrong the Kaiser was at least right about that. 
